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1. The Buddha vs. Kamma 

This is just an advertisement for the excellent article on a major discrepancy between the Apadana 
/Mand MUindapanha. 1 Is it possible, that ven. Nagasena, the main Dhamma teacher of the book 
MUindapanha was wrong about the nature of the Buddha? 

MUindapanha - 4. Mendakapahho -1. Iddhibaiavaggo - 8. Akusaiacchedanapahho - 

‘ ‘Itipi, maharaja, na sabba vedana kammavipakaja, sabbam, maharaja, akusalam jhapetva bhagava sabbahhutam 
pattoti evametam dhdrehf’ti. 

"Thus, great king, not all (unpleasant) feelings arise as a consequence of previous deeds. Great king, the Exalted One 
destroyed all what is unskilful and attained the omniscience, understand it as such." 

In other words, ven. Nagasena explains to the king Milinda, that the Buddha had no more suffering 
based on previous deeds, after attaining Buddhahood. Whatever sickness (e.g. by Devadatta) or disgrace 
(e.g. by Cincamanavika) that ever the Buddha encountered - that all was caused by external causes, not 
by His previous kamma. 

Apadana paji - 39. Avataphaiavaggo -10. Pubbakammapiiotikabuddhaapadanam 

66. "Sunatha bhikkhavo mayham, yam kammam pakatam maya; 

Pi/otikassa kammassa, buddhattepi vipaccati 
"Listen, monks, how my (previous) deeds (/kamma) have turned out for me, 

By the strand of kamma, even as a Buddha (those deeds) bring (their) result." 

According to Apadana Pali, the eleven circumstances when the Buddha when through unpleasant 
experience, were all caused by deeds in the past. This would be in direct contradition to the statement of 
ven. Nagasena. In modern Buddhist culture, these eleven causes are very famous, and thus the teachings 
of Apadana is prefered over the explanation of ven. Nagasena. In fact, MUindapanha'ms not accepted as 
part of the main Tipitaka, the Buddhist bible, until the Sixth Buddhist Council - and it was especially 
Sinhalese monks who opposed such inclusion. However, the Paji Commentaries as we have them today, 
have taken the book MUindapanha four a valuable source of information, and we can find numerous 
references to MUindapanha in several books of the Paji Atthakatha. 

This however doesn't mean, that all of the scripture of MUindapanha is condemned. Many 
explanations of ven. Nagasena, such as that no little rules of Vinaya should be abolished - and the 
Buddha's suggestion to do so was only to test His disciples; or the ten "donations" which lead to hell - 
such as dance, animals, and weapons; the sixteen impediments of having hair; rejecting Commentaries 
and teachings of teachers, as well as one's own idea, in case if it is not in line with the main Tipitaka, and 


1 ''The Buddha's Bad Karma: A Problem in the History of Theravada Buddhism", Jonathan S. Walters, (in "Numen", 
Vol. 37, Fasc. 1. (Jun., 1990), pp. 70-95), should be available from http://www.jstor.org . 
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many other, are well known today among educated Buddhist monks and much spoken of during their 
Dhamma talks. 

The commentary to MUindapanha, known as "MUindapanha Atthakatha", authored by the Jetavana 
Sayadaw, the teacher of Mahasi Sayadaw, and published in Myanmar in 1949, contains the explicit urge to 
ordain BhikkhunTs in the modern time, including an inelaborate evidence from the Paji scriptures. The 
evidence is however not taking into account the teachings of Paji Sub-Commentaries for Vinaya Pitaka, 
which were later used to deny the revival of BhikkhunTs, by the Burmese State Sarigha-Maha-Nayaka 
Council. MUindapanha Atthakatha is no more available in Myanmar Tipitaka book-stores, and that may be 
explained by the simple fact that it may cause a turmoil in the modern setting of Buddhist community. 
Bhikkhu Bodhi has translated the relevant pages of the Paji MUindapanha Atthakatha in English, in his 
paper "The Revival of BhikkhunT Ordination in the Theravada Tradition", written perhaps in 2007. 


2. A Story of Relics 


Dhatuthupapuja vannana 2 

English Translation by Yang-Gyu An 3 

Evametam bhOtapubbanti 

This was how it used to be: 

evam etam dhatubhajanahceva dasathOpakaranahca 
jambudJpe bhutapubbanti paccha sahgltikaraka ahamsu. 

This was how the division of the relics and building of 
the ten monuments used to be in JambudTpa; so they 

said later at the communal recital. 

Evam patitthitesu pana thupesu mahakassapatthero 
dhatunam antarayam disva rajanam ajatasattum 
upasahkamitva "maharaja, ekam dhatunidhanam katum 

vattatrti aha. 

Thus when the monuments were built, Mahakassapa 
Thera saw the danger to the relics and came up to 
Ajatasattu and said, "Great king, it is proper to make a 
single deposit of the relics." 

Sadhu, bhante, nidhanakammam tava mama hotu, 
sesadhatuyo pana katham aharamiti? 

"Good, sir, let it be my work to deposit them. But how 
am I to have them brought?" 

Na, maharaja, dhatuaharanam tuyham bharo, amhakam 
bharoti. Sadhu, bhante, tumhe dhatuyo aharatha, aham 

dhatunidhanam karissamJti. 

"It is not your duty, Great King, to have the relics 
brought, but our duty." "Good, sir, you bring them. I will 
deposit them." 

Them tesam tesam rajakulanam paricaranamattameva 
thapetva sesadhatuyo ahari. 

The elder took all of them except only for enough relics 
for the various royal families to worship. 

Ramagame pana dhatuyo naga parigganhimsu, tasam 
antarayo natthi. 

The Nagas, however, took over the relics at Ramagama. 
Thinking, "There is no more danger to them. 

"Anagate lahkadipe mahavihare mahacetiyamhi 
nidahissantV'ti ta na aharitva sesehi sattahi nagarehi 
aharitva rajagahassa pacmadakkhinadisabhage thatva - 
"imasmim thane yo pasano atthi, so antaradhayatu, 
pamsu suvisuddha hotu, udakam ma utthahatu"ti 

adhitthasi. 

In the future they will be deposited in the Mahacetiya in 
the Mahavihara in LankadTpa [i.e. Sri Lanka]", he did not 
take them out. After taking the relics from the other 
seven cities, he stood on a spot south-east of Rajagaha 
and made a resolution: "Let any rocks which are in this 
place disappear. Let the soil be clean. Let water not 
spring up." 


2 Digha Nikaya (Atthakatha) - Mahavagga-Atthakatha - 3. Mahaparinibbanasuttavannana - Dhatuthupapujavannana - 

par. 240 

3 "The Buddha's Last Days - Buddhaghosa's Commentary on the Mahaparinibbana Sutta", Yang-Gyu An, PTS, Oxford, 
2005; p.219-225. I have omitted the footnotes to avoid copyright issues and to encourage purchase of the original 
book. 
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Raja tam thanam khanapetva tato uddhatapamsuna 
itthaka karetva asitimahasavakanam cetiyani kareti. 

The king had the spot dug and had bricks made of the 
soil which was dug out from there, and had monuments 
built for the eighty great disciples. 

"Idha raja kirn karetV'ti pucchantanampi 
"mahasavakanam cetiyani"ti vadanti, na koci 
dhatunidhanabhavam janati. 

If people asked, "What is the king having made here?", 
they replied, "Monuments for the eighty great disciples." 
No one knew about the depositing of the relics. 

Asitihatthagambhire pana tasmim padese jate hettha 
iohasantharam santharapetva tattha thuparame 
cetiyagharappamanam tambaiohamayam geham 
karapetva attha attha haricandanadimaye karande ca 
thupe ca karapesi. 

When the site had been dug to a depth of eighty cubits, 
he had a layer of iron spread underneath, and upon it 
had a house made of copper the size of the Cetiyaghara 
at the Thuparama built, and had eight boxes and eight 
stupas made of yellow sandalwood and so forth. 

At ha bhagavato dhatuyo ha ricandana karande 
pakkhipitva tarn haricandanakarandakampi annasmim 
haricandanakarandake, 

Then they enshrined the relics of the Blessed One in a 
box made of yellow sandalwood and then enshrined the 
box made of yellow sandalwood in another such box, 

and that in another; 

tam pi anhasminti evam attha haricandanakarande ekato 
katva eteneva upayena te attha karande atthasu 
haricandanathupesu, attha haricandanathupe atthasu 
iohitacandanakarandesu, 

Thus they put the eight boxes made of yellow sandal 
wood together in one. In the same way they enshrined 
the eight boxes in eight stupas made of yellow 
sandalwood; and then they enshrined the eight stupas 
made of yellow sandalwood in eight boxes made of red 

sandalwood; 

attha tohitacandanakarande atthasu 

iohitacandanathupesu, attha iohitacandanathupe 
atthasu dantakarandesu, attha dantakarande atthasu 
dantathupesu, 

The eight boxes made of red sandalwood in eight stupas 
made of red sandalwood; the eight stupas made of red 
sandalwood in eight boxes made of ivory; the eight 
boxes made of ivory in eight stupas made of ivory; 

attha dantathupe atthasu sabbaratanakarandesu, attha 
sabbaratanakarande atthasu sabbaratanathupesu, attha 
sabbaratanathupe atthasu suvannakarandesu, attha 
suvannakarande, atthasu suvannathupesu, attha 
suvannathupe atthasu rajatakarandesu, 

The eight stupas made of ivory in eight boxes made of 
all sorts of jewels; the eight boxes made of all sorts of 
jewels in eight golden boxes; the eight golden boxes in 
eight golden stupas-, the eight golden stupas in eight 
silver boxes; 

attha rajatakarande atthasu rajatathupesu, attha 
rajatathupe, atthasu manikarandesu, attha manikarande 
atthasu manithupesu, attha manithupe atthasu 
iohitahkakarandesu, attha iohitahkakarande atthasu 
iohitahkathupesu, 

The eight silver boxes in eight silver stupas-, the eight 
silver stupas m eight boxes made of gems; the eight 
boxes made of gems into eight stupas made of gems;; 
the eight stupas made of gems into eight boxes made of 
rubies; 

attha iohitahkathupe atthasu masaragaiiakarandesu, 
attha masaragaiiakarande atthasu masaragaiiathupesu, 
attha masaragaiiathupe atthasu phaiikakarandesu, attha 
phaiikakarande atthasu phaiikamayathupesu pakkhipi. 

The eight stupas made of rubies in eight boxes made of 
cat's-eyes; the eight boxes made of cat's-eyes in eight 
stupas made of cat's-eyes; the eight stupas made of 
cat's-eyes in eight boxes made of crystal; the eight 
boxes made of crystal in eight stupas made of crystal. 


Sabbesam uparimam phaiikacetiyam 
thuparamacetiyappamanam ahosi, tassa upari 
sabbaratanamayam geham karesi, tassa upari 
suvannamayam, tassa upari rajatamayam, tassa upari 
tambaiohamayam geharn. 


The outermost cetiya of crystal was the size of the 
cetiya in Thuparama. Above it he had a house made of 
all sorts of jewels built. And above it he had a golden 
house built; above it he had a silver house built; above 
it he had a copper house built. 
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Tattha sabbaratanamayam vaiikam okiritva 
jaiajathaiajapupphanam sahassani vippakiritva 
addhachatthani jatakasatani asitimahathere 
suddhodanamaharajanam mahamayadevim satta 
sahajateti sabbanetani suvannamayaneva karesi. 

There he had the dust of all sorts of jewels scattered, 

and had thousands of water and land flowers scattered. 

He had the following made of [sculpted in] gold: the 
five hundred and fifty Jataka stories, the eighty great 
elders, the great king Suddhodana, MahamayadevT, the 
seven things born at the same time as the Buddha. 4 

Pahcapahcasate suvannarajatamaye punnaghate 
thapapesi, pahca suvannaddhajasate ussapesi. 

He had five hundred full gold vessels and five hundred 
full silver vessels placed there. 

Pancasate suvannadipe, pahcasate rajatadipe karapetva 
sugandhateiassa puretva tesu dukuiavattiyo thapesi. 

He had five hundred gold flags raised.He had five 
hundred gold laps and five hundred silver lamps made, 
had them filled with perfumed oil, and had wicks of fine 
cloth placed in them. 


Athayasma mahakassapo - "maia ma miiayantu, gandha 
ma vinassantu, dipa ma vijjhayantu"ti adhitthahitva 
suvannapatte akkharani chindapesi - 

Making the resolution, "Let the garlands not wither; let 
the perfumes not perish; let the lamps not go out", 5 the 
Venerable Mahakassapa had gold plates inscribed as 

follows: 

"Anagate piyadaso nama kumaro chattam ussapetva 
asoko dhammaraja bhavissati. So ima dhatuyo vittharika 

karissatV'ti. 

"In the future, a young nobleman called Piyadasa will 
raise the parasol and become a righteous king 
(Dhammaraja) called Asoka. He will have these relics 

distributed far and wide." 

Raja sabbapasadhanehi pujetva adito patthaya dvaram 
pidahanto nikkhami, so tambaiohadvaram pidahitva 
avihchanarajjuyam kuhcikamuddikam bandhitva 
tattheva mahantam manikkhandham thapetva - 
",'anagate daiiddaraja imam manim gahetva dhatunam 
sakkaram karotu"ti akkharam chindapesi. 

The king worshipped them with all sorts of ornaments, 
closed the doors starting from the first, and left. When 
he had closed the copper door, he tied keys and a seal 
ring to a rope pulley. At the same place he put a great 
heap of gems, and an inscription saying, "In the future 
let poor kings take a gem here to worship the relics." 


4 This is referenced to Jataka, where I don't find it. It is however mentioned in the commentary to the DJgha Nikaya 2.1. 
Mahapadana Sutta - Sambahuiaparicchedavannana, ANA 1.14.4(14). Kaiudayittheravatthu, ThgA 10.1. 

Ka/udayittheragathavannana, ApadA 4.4. Kaiudayittheraapadanavannana, and BuddhavA 3. Dipahkarabuddhavamsavannana. They 
are - (1) rahuiamata (mother of Rahula), (2) anandatthero (yen. Ananda), (3) channo (Channa, the friend charioteer), (4) 
kantako/kandako assaraja (Kandaka the king of horses), (5) nidhikumbha (the four treasures), (6) mahabodhirukkho (the great 
Bodhi tree), and (7) kaiudayi( KajudayT, the minister). (Yang-Gyu An wrongly lists "the lordly elephant of high breed" instead of 
ven. Ananda.) 

5 We can see a similar resolution made by the king Okkalapa of Burma in the story of making Shwedagon pagoda 
(believed to have happened already during the time of the Buddha) - "The Sakka, Brahma, the king of Okkalapa, and 
rich man Thuwunna, holding four candles with the size of three fists in diameter and the height was seven elbow- 
lengths, were lit and prayed: "May those candles be lit up to five thousands years." Because of their oath those 
candles are still lighting as an eternal light." (edited from Shwedagon Phayar Thamaing ("GcosopoloSy 
G^oScpopcpsoo^Ss - Shwe Dagon pagoda, the majestic landmark in which the relics and remnants of four bygone 
Buddhas were enshrined", drawing by Myo Man and Kyaw Moe Zaw, Myint Moh May May Literature, Yangon, 2014; 
P-52.) 
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Sakko devaraja vissakammam amantetva - "tata, 
ajatasattuna dhatunidhanam katam, ettha arakkham 
patthapehi"ti pahini. 

Sakka, the king of deities, summoned Vissakamma and 
despatched him, saying, "My dear, Ajatasattu has made 
a deposit of the relics. You should arrange for their 
protection." 

So agantva va/asahghatayantam yojesi, kattharupakani 
tasmim dhatugabbhe phaiikavannakhagge gahetva 
vatasadisena vegena anupariyayantam yantam yojetva 
ekaya eva aniya bandhitva 

He came and constructed a revolving wheel 
(vaiasahghatayanta ). He set up wooden figures holding 
swords looking like crystal inside the stupa, and 
constructed the machine to revolve as fast as the wind; 
he fastened it with just one bolt, 

samantato gihjakavasathakarena siiaparikkhepam katva 
upari ekaya pidahitva pamsum pakkhipitva bhumim 
samam katva tassa upari pasanathupam patitthapesi. 

and encircled it all round with stones in the form of a 

brick house, and closed it above with one bolt, and 
threw soil upon it, and made the ground level, and had 
a stupa made of rocks built upon it. 

Evam nitthite dhatunidhane yavatayukam thatva theropi 
parinibbuto, raja pi yathakammam gato, tepi manussa 

kaiahkata. 

After the depositing of the relics was thus finished, the 
elder lived as long as his lifespan, and attained 
parinibbana. The king also passed away according to his 
deeds. And those people who had been involved died. 


Aparabhage piyadaso nama kumaro chattam ussapetva 
asoko nama dhammaraja hutva ta dhatuyo gahetva 
jambudJpe vittharika akasi. Katham? 

Later on, a young nobleman called Piyadasa raised the 
royal parasol and became a righteous king called Asoka. 
He took those relics and distributed them in JambudTpa. 

How? 

So nigrodhasamaneram nissaya sasane iaddhappasado 
caturasiti viharasahassani karetva bhikkhusahgham 
pucchi - "bhante, maya caturasiti viharasahassani 
karitani, dhatuyo kuto iabhissami"ti? 

Through the novice Nigrodha, he acquired faith in the 
teaching and had eighty-four thousand monasteries 
built, and then asked the Order of monks: "Sir, I have 
had eighty four thousand monasteries built. Where can I 
get relics from?" 

Maharaja, - "dhatunidhanam nama atthV'ti sunoma, na 
pan a pahhayati - "asukasmim thane"ti. 

"Great king, we hear that there is a deposit of relics, but 

we do not know its whereabouts." 

Raja rajagahe cetiyam bhindapetva dhatum apassanto 
patipakatikam karetva bhikkhubhikkhuniyo 
upasakaupasikayoti catasso parisa gahetva vesaiim 
gato. 

The king had the stupa in Rajagaha broken open, but he 
did not see any relics, so he had it restored. He then 
went to Vesali with the four assemblies, anmely monks, 
nuns, male followers, female followers. 

Tatrapi aiabhitva kapiiavatthum. 

Not having obtained them there either, he went to 
Kapilavatthu. 

Tatra pi atabhitva ramagamam gato. 

Not having obtained them there either, he went to 
Ramagama. 

Ramagame naga cetiyam bhinditum na adamsu, cetiye 
nipatitakudaio khandakhandam hoti. 

Nagas in Ramagama did not allow them to break open 
the stupa A spade falling on the stupa was broken to 
pieces. 

Evam tatrapi aiabhitva aiiakappam vethadipam pavam 
kusinaranti sabbattha cetiyani bhinditva dhatum 
aiabhitvava patipakatikani katva 

Not having obtained them there either, he went to 
Allakappa, VethadTpa, Pavaka, Kusinara. He broke open 
all the stupas, but he could not obtain relics, so he 

restored them 
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puna rajagaham gantva catasso parish sannipatapetva - 
"atthi kenaci sutapubbam 'asukatthane nama 
dhatunidhana 'nti" pucchi. 


And returned to Rajagaha. There he had the four 
assemblies convened, and asked, "Is there anyone who 
has heard of the depositing of relics in a particular 
place?" 


Tatreko visavassasatiko them - "asukatthane 

dhatunidhana'hti na janami, mayhampanapita 

mahathero mam sattavassaka/e maiacahkotakam 

gahapetva - 

Among them there was an elder who was one hundred 
and twenty years old. He said, "I do not know in what 
place the relics have been enshrined, but my father, a 
Mahathera, made me carry a basket of garlands when I 
was seven years old, and said, 

"ehi samanera, asukagacchantare pasanathupo atthi, 
tattha gacchama"tigantva pujetva - "imam thanam 
upadharetum vattatisamanera"tiaha. 

'Come, novice, there is a stupa made of rocks in that 
thicket over there. Let us go there.' He went and 
worshipped and asaid, 'Novice, it is worth remembering 
this place.' 

Aham ettakam janami maharajah aha. 

Great king, this is all I know." 

Raja "etadeva thana'hti vatva gacche haretva 
pasanathupahca pamsuhca apanetva hettha 

sudhabhumim addasa. 

Exclaiming, "That is the place", the king had the thicket 
cut down and had the stupa made of rocks and the soil 
removed, and saw a stucco floor below; 

Tato sudhahca itthakayo ca haretva anupubbena 
parivenam oruyha sattaratanavaiukam asihatthani ca 
kattharupakani samparivattakani addasa. 

Then he had the stucco and the bricks dug out, and 
descended in due course to the inner chamber, and saw 
the dust of seven jewels, and wooden figures with 
swords in their hands revolving. 

So yakkhadasake pakkosapetva baiikammam karetvapi 
neva antam na kotim passanto devatanam 
namassamano - "aham ima dhatuyo gahetva 
caturasitiya viharasahassesu nidahitva sakkaram karomi, 
ma me devata antarayam karontu"ti aha. 

Even though he had yakkha servants summoned and an 
offering made to them, he saw neither end nor top. He 
paid homage to the deities, saying, "If I get the relics, I 
am going to enshrine and worship them in eighty-four 
thousand monasteries. Let the deities not impede me." 


Sakko devaraja carikam caranto tarn disva 
vissakammam amantesi - "tata, asoko dhammaraja 
'dhatuyo niharissami'ti parivenam otinno, gantva 
kattharupakani harehV'ti. 

While he was on tour, Sakka, king of the gods, saw him. 
He addressed Vissakamma: "My dear, Asoka, a 
righteous king, has descended into the chamber with 
the intention of removing the relics. You should go and 
remove the wooden figures." 

So pahcacuiagamadarakavesena gantva rah ho purato 
dhanuhattho thatva - "harami maharaja"ti aha. 

He went disguised as a village boy with his hair tied in 
five knots, and stoodholding a bow in front of the king, 
and said, "Great king, may I remove them?" 

"Hara, tata"tisaram gahetva sandhimhiyeva vijjhi, 
sabbam vippakiriyittha. 

"Remove them, dear boy." He took an arrow and shot 
exactly at the joint. It all fell apart. 

At ha raja avihchane bandham kuhcikamuddikam ganhi, 
manikkhandham pass/'. 

Then the king took hold of the key and the seal ring tied 
to the rope, and saw a heap of gems. 

"Anagate daiiddaraja imam manim gahetva dhatunam 
sakkaram karotu"ti puna akkharani disva kujjhitva - 

Seeing the inscription: "In the future let poor kings take 
a gem here to worship the relics", he got angry, saying, 

"madisam nama rajanam daiiddarajati vattum ayutta"nti 
punappunam ghatetva dvaram vivarapetva antogeham 
pavittho. 

"It is not proper to call a king like me a poor king!" He 
beat on the door again and again, opened it and 

entered the chamber. 
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Attharasavassadhikanam dvinnam vassasatanam upari 
aropitadipa tatheva pajjaianti. 

The lamps placed there two hundred and eighteen years 
ago were still burning just the same; 

Niluppalapupphani tahkhanam aharitva aropitani viya, 
pupphasantharo tahkhanam santhato viya, gandha tarn 
muhuttam pisitva thapita viya raja suvannapattam 
gahetva - 

the blue lotus flowers looked as if they had been 
brought and put there at that moment; the carpet of 
flowers appeared as if it had been strewn at that 
moment; the perfumes appeared to have been crushed 
and installed at that moment. The king took the golden 
slab and read out, 

"anagate piyadaso nama kumaro chattam ussapetva 
asoko nama dhammaraja bhavissati so ima dhatuyo 

vittharika karissatV'ti vacetva - 

"In the future, a young nobleman called Piyadasa will 
raise the parasol and become a righteous king 
(.Dhammaraja) called Asoka. He will have these relics 
distributed far and wide." Exclaiming, 

"dittho bho, aham ayyena mahakassapattherena"ti 
vatva vamahattham abhujitva dakkhinena hatthena 
apphotesi. 

"I have been foreseen by the Venerable Mahakassapa", 
he bent his left arm and struck it with his right hand. 

So tasmim thane paricaranadhatumattameva thapetva 
sesa dhatuyo gahetva dhatugeham pubbe 
pihitanayeneva pidahitva sabbam yathapakatiyava katva 

Except only for some relics for worship in that place, he 
took all the other relics, and closed the relic chamber 
exactly as it had been closed before, 

upari pasanacetiyam patitthapetva caturasitiya 
viharasahassesu dhatuyo patitthapetva mahathere 
vanditva pucchi - "dayadorn hi, bhante, 

buddhasasane "ti. 

And had the relics deposited in the eighty-four thousand 
monasteries. Having saluted the great elders, he asked, 
"Sir, am I an heir to the teaching of the Buddha?" 

Kissa dayado tvam, maharaja, bahirako tvam 

sasanassati. 

"Great king, who are you an heir to You are an outsider 
to the teaching." 

Bhante, channavutikotidhanam vissajjetva caturasiti 
viharasahassani karetva aham na dayado, anno ko 
dayadoti? 

"Sir, I have spent ninety-six crores and had the eighty- 
four thousand monasteries built. If I am not an heir, 

who is an heir?" 

Paccayadayako nama tvam maharaja, yo pana attano 
puttanca dhitaranca pabbajeti, ayam sasane dayado 

namati. 

"Great king, you are just called one who offes 
requisites; but if one has one's sons and daughtes go 
forth, one is called an hair to the teaching." 

So puttanca dhitaranca pabbajesi. 

He made his son and daughte go forth. 

Atha nam thera ahamsu - "idani, maharaja, sasane 
dayadosV'ti. 

Then the elders told him: "Great king, now you are an 
heir to the teaching." 

Evametam bhutapubbanti evarn etam atite 
dhatunidhanampi jambudipataie bhutapubbanti. 
Tatiyasahgitikarapi imam padam thapayimsu. 

This was how it used to be: This was how in the past the 
relics were deposited and they used to be in JambudTpa 
[i.e. India]. This statement too was inserted by those 

who held the third council. 

Atthadonam cakkhumato sanrantiadigathayo pana 
tambapannidipe therehi vuttati. 

Eight measures {dona) of the relics of one who has 
vision, and so forth: These verses, however, were 
uttered by the elders in Tambapanni [i.e. Sri Lanka]. 


3. Spending Time in Heaven.. While the Human Life Passes By.. 

Abhidhamma is a scripture so different from the other parts of Tipitaka, that many scholars in the 
past - as well as in the present - seriously doubted whether it was taught by the Buddha. Those scholars, 
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however, have not shown evidence for any other author of that large collection - nor even the reason why 
the author (or at least the compiler) would need to hide his identity. 

The reason for Abhidhamma's difference is however clearly mentioned in the Paji Commentaries - 
which, together with the Paji Sub-Commentaries - identify authors of all other Tipitaka texts. Namely, that 
it was preached to different living beings, other than humans, and even in a different world - very different 
from human realm. There is not a single reason why the author of Abhidhamma, if he was not the Buddha 
Himself, would have to hide himself or be ashamed for his marverlous masterpiece. The scripture is 
perfectly in accordance with all the other parts of Tipitaka, and excells all the other texts in wit and 
entirety. What may however make sense, is that the atheist, materialist, nihilist scholars of Western 
philosophy (and perhaps even those who rejected Abhidhamma as the Buddha's word throughout the 
Buddhist history) were not ready to accept existence of heaven and gods. Thinking that Abhidhamma was 
preached to an ordinary person, that would be really unthinkable. However, thinking that Abhidhamma was 
introduced by an ordinary person - that, again in comparison to any other Paji texts of that time - is no 
less unthinkable (!). 

Well then, so are there no contradictions regarding the fact of the Buddha teaching Abhidhamma in 
heaven? Well... there is one. 

The problem is with time in heaven vs. human realm. If the Paji scriptures simply explained that 
time lasts same period in heaven and human realm, everything would be fine - just like you would perhaps 
imagine before reading this article. On the other hand, saying that time in heaven lasts different way than 
in human world, we are reaching to the theory of relativity, Einstein, and the experience of cosmonauts 
themselves (of course, if heaven reaches beyond the atmosphere). 

Vert. Kumara Kassapa in Payasisutta of Digha Nikaya - Mahavaggapaii - Tavatimsadevaupama 
mentions that human time is 100 years for one day in the Tavatimsa heaven. Similarly, the story of the 
heavenly nymph (female deity) who played with her friends and then suddenly died and was born in 
human realm - then in her 40 again died and was born back in heaven, but her friends thought it all took 
just a little while - Dhammapada Atthakatha, Patipujikakumarivatthu (DhpA vol.l MMp.229), that would 
also speak for the idea that time in heaven lasts a little while, and during that while many years pass by in 
the human world. 

So, if 100 years in Tavatimsa are equivalent to a single day on Earth, then the three months of 
human time during which the Buddha preached Abhidhamma in Tavatimsa, is equivalent to 3 minutes and 
36 seconds for humans. 6 The Commentary for DhammasahganI, the first book of Abhidhamma Pitaka, 
narrates the Buddha's whereabouts during His stay in the heaven. We learn, that every day the Buddha 
created a replica of himself in the heaven, and while the replica would continue the Abhidhamma 
discourse, the real Buddha descend to the human realm for alms-round. It is not easy to understand why 
the Buddha would need to go for alms-round every human day, if in heaven He spent less than 4 minutes. 

A reasonable solution to this may be, that the "long time" in Tavatimsa in fact means extremely 
long day (i.e. 100 times longer days), by which way they can do many things during a single day. (This 


6 The year here, as we will see from the example below from Ahguttara Nikaya, has twelve months. 100 
years in human realm is one day ( = 1440 minutes) in Tavatimsa heaven, therefore 1 year in human realm 
is 14 minutes and 24 seconds (14.40 minutes) in that heaven. Three months are a quarter of that, namely 
3 minutes and 36 seconds. 
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would make sense especially if gods had to dedicate time to sleep.) A truly scholarly heretic, a truly 
intelligent researcher - instead of rejecting Abhidhamma - should rather suggest, that perhaps ven. 
Kumara Kassapa has misunderstood the Buddha, and that the Dhammapada Commentary was composed 
to ascertain the wrong understanding of ven. Kumara Kassapa. From the Buddha's discourse, it seems to 
me, that the Buddha rather meant that the days in heaven are much longer than in the human realm. See 
yourself: 


Uposathasuttam 7 8 

English translation by monk Sarana 

"Yam, visakhe, manusakam vassasatam, 

tavatimsanam devanam eso eko rattindivo. 

"What, Visakha, are hundred years (/"rains") for 
humans, that is one night and day for the deities of 
Tavatimsa (heaven). 

Taya rattiya timsarattiyo maso. 

By that day (/"night"), thirty days (/"nights") are 
(one) month. 

Tena masena dvadasamasiyo samvaccharo. 

By that month, a year of twelve months. 

Ten a samvaccharena dibbam vassasahassam 

tavatimsanam devanam ayuppamanam. 

By that year, the life-span of the Tavatimsa deities 
(amounts to) thousand heavenly years. 


Bhikkhu Bodhi, in his "The Numerical Discourses of the Buddha", translates the first sentence as 
"For the Tavatimsa devas a single night and day is equivalent to a hundred human years." The word 
"equivalent" however doesn't appear in the Paji sentence, and I am not sure whether it is the only way of 
reading that sentence. The main reason for not reading the sentence in terms of "equivalents" is, that the 
life of those deities would therefore not be very long - what is thousand years in haven, in compare to 
hundred years in human life? Only ten times longer. I think this is not much. In the way I read it, however, 
the life-span of Tavatimsa deities would count to 1000 years, each of which would amount to 365 x 100 
years - altogether 36 500 years. The life-span of Tavatimsa deities would therefore amount to whopping 
36 500 000 years. And that is certainly considerable length of life, isn't it? Even if you think that those 
deities are not worth such a long life span, please note that in the first way of interpretation, a Tavatimsa 
deity's single life-span would mean these 36.5 million years would pass in the human realm anyway. Long 
story short, why should the Buddha exalt the life among deities, who live just 1000 years, a ten times 
longer human life-span, while 36.5 million years pass below them? It would make more sense, that those 
deities simply have their life-span 36.5 million years long - which would be a very good reason for our dear 
Visakha to follow his eight rules every uposatha, and expect that next life he may be born among those 
deities. .. Or otherwise., perhaps I should learn more of Paji grammar? If so, then I am not alone - 


Dhammasahgani A tthakathef 

English translation by Pe Maung Tin, 9 corrected by 


monk Sarana 


7 Ahguttara Nikaya - Tikanipatapaii - 2(7). Mahavaggo -10. Uposathasuttam - par.71. 

8 DhammasahganiAtthakatha - Nidanakatha, MM DhsA p.16. 

9 "The Expositor (Atthasaiini) - Buddhaghosa's Commentary on the DhammasanganI, The First Book of the 
Abhidhamma Pitaka", vols. I,II, Pe Maung Tin (edited by Mrs. Rhys Davids), PTS, London, 1976; p.19. 
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Buddha nan hi bhattanumodanakaiepi thokam 

vaddhetva anumodentanam desana 

dlghamajjhimanikayappamana hod. 

For a speech of the Buddha when thanking his host 
for entertainment, if elaborated a little, may reach 
the length of a DTgha or Majjhima collection of 
discourses. 10 

Pacchabhattam pana sampattaparisaya dhammam 

desentanam desana 

samyuttaahguttarikadvemahanikayappamanava 

hod. 

And a discourse given after a meal to the host of 
assembled people reaches the length of the two 
great collections of Samyutta and Ahguttara. n 

Kasma? Buddhananhi bhavahgaparivaso lahuko 
dantavaranam suphusitam mukhadanam siiittham 
jivha muduka saro madhuro vacanam 
iahuparivattam. 

Why should it be so? Because the Buddhas are but 
slightly occupied with the business of maintaining 
life, the lips close well, the mouth opens lightly, the 
tongue is soft, the voice is sweet, the delivery of 
words is quick. 

Tasma tam muhuttam desitadhammopi ettako hod. 

Hence the Law, preached in such a short time, is of 
the length stated; 

Temasam desitadhammo pana ananto 
aparimanoyeva. 

When it was preached for three months it must 

have been infinite and immeasurable. 


Indeed, the Abhidhamma is really huge. The Paji text of Abhidhamma Pitaka in Burmese script 
amounts to twelve volumes, of which the Patthana Paji forms the last five volumes. According to 
DhammasahganJ-Atthakatha, the Buddha gave the Abhidhamma discourse in heaven with all the 
repetitions of every matrix in the teachings - and then shared the shortened version, "in brief", with ven. 
Sariputta after His alms-rounds, already during those three months of reciting in heaven. Ven. Sariputta 
then shared the "neither-long-nor-short" version with a number of his disciples. What we have is a version 
with a lot of abbreviations - great portion of the repetitions are just marked as repetition, without writing 
them in length. To illustrate how large the Abhidhamma discourse was when it was at length, see the 
enumeration of "questions" in the Patthana Paji - 

"Based on the method given in the Corny. The author 12 has worked out the grand total of questions which is 
404,948,533,248. ... Based on the method given in the Subcomy. The author has worked out the grand total 
of questions which is 388,788,713,344. ... The Subcomy. Has supplied verses at the end of the book giving 
the totals for the different items. But the Pali scholar may find them difficult to understand and so they are 
translated to show the totals they denote. It will be noted that the grand totals of the Corny, and the 
Subcomy. are different. This is due to some difference in the method of calculation and the reason for this is 
pointed out. If 100,000 questions were to be recited in a day it would take over 10,000 years to complete the 


10 The translator Pe Maung Tin has translated nikaya as "discourse", which I find extremely misleading. The meaning 
here is, that the Buddha's thanks would be so rich and long, that they would encompass the teachings in the triple- 
volumed DJgha Nikaya (altogether 779 pages of Pali text in Burmese script), or in the triple-volumed Majjhima Nikaya 
(altogether 1206 pages of Pali text in Burmese script). 

11 Pe Maung Tin again reads "discourse" here, which however doesn't occur in the Pali text. The meaning I 
understand is that, unlike in the previous case when one or another collection were meant, in this case both of the 
Samyutta and Ahguttara Nikayas are counted together - 1453 ( Samyutta) + 1650 {Ahguttara) = altogether 3103 
pages of Paji text in the Burmese script. 

12 1.e. Sayadaw U Narada himself. 
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questions of Pth. The Corny. States that the Buddha expounded all the Pth. questions to his audience of 
Devas and Brahmas in the Tavatimsa world of Devas. This amply shows the Omniscience of the Buddha." 13 

To measure time in Tavatimsa heaven in relation to the human time, we can examine two more 
sources - Buddha's disciples who visited Tavatimsa heaven, and the monks in the modern time who visit it 
themselves. For the first case, there is the Paji scripture of Vimanavatthu, where ven. Moggallana talks to 
the denizens of various heavens and asks them about their past kamma and their present whereabouts. I 
am not aware of a mention, that during those ten minutes or perhaps even longer, ven. Moggallana would 
be a year in meditation while in the human realm, or that he would have to stop his dialogues every few 
seconds so that he could go for alms-rounds in the human realm.. 

In case of the monks who mastered psychic powers, and who are readily available among us, I 
have heard from one that his time spent in the heaven and the time spent in meditation (through which he 
travelled to the heaven, by his mind only), were not distinctively different. We could however hypothesize 
that his travel to heaven was not real, because he did it through upacara samadhi (a stage of 
concentration before the first jhana), and not through the fourth jhana. 

Sayadaw U VajirapanTbhivamsa believes, that the Buddha experienced human time even when He 
was in the Tavatimsa heaven, and therefore He had to go for alms-round regardless the short time in 
heaven. 


4. BhikkhunTs : Buddhist Heroines Crucified and Resurrected (A05) 

A05 'The Document on Resolution about Bhikkhunl(s) Which Explains Whether Bhikkhuni(s) Should Be or 
Should Not Be [included] In The Buddha's Dispensation of Theravada In Present Era." 
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o5oj[^8^co0ooo& oo 

The Document on Resolution about Bhikkhunis 11 

agosG6poSj§:s}||y!aj|S "ij]£GOoS[fejo5ap€p;— 
opspsooopSGOcSooopS ojjoooo8o£o£sojo;cl;6po^33G6r§ 
OpSo^OpSy |q|0q|£c|61opS^pSs096ps"op Ga^poSoOOJGCUSp — 

And when (she) respectfully said: "Great noble lord Buddha, lord, what and 
how should I do for (/"regarding") these five hundred Sakyan princesses, 

Lord?" 

opsps^£oopS oGogsoooS ooooooooo£go)ooogS 
GCgpo8oOOSS)|o5o^ 33o|oqo£s|q|^i 6]CO^S35g6I£sO^ 

The Lord Buddha gathered all monks, making the respectful speech of the 
royal step-mother Maha Pajapati Gotami the (main) reason, and gracefully 


OpSsGOSGo[y!Cgj£- 

allowed the ordination (/"becoming") of bhikkhunis by this declaration of rule: 

"33$<50^oS c£ojGO o£og|[o£ oSog^GOOO gO03g0G3Opil" 

"Anujanami bhikkhave bhikkhOhi bhikkhuniyo upasampadetum. ,l4 

o£ogGO-6|00^!C^>l o5og|[o£-6|CO^SGa300^SO^OOgSl 

Bhikkhave = monks, bhikkhOhi = (by) male monks, 


13 "Guide to Conditional Relations", Part 1, U Narada Mula Patthana Sayadaw, PTS, London, 1979; pp.xxxv-xxxvi. 

14 This is a declaration of the Buddha which seems to the be leading key for many monks of Theravada tradition to ordain bhikkhunis in situation 
when no bhikkhunis are present. In July 2007 Bhikkhu Bodhi has completed a paper called "The Revival of Bhikkhuni Ordination in the Theravada 
Tradition" and included the true treasure, a rare gem, when he translated the bhikkhuni portion (pp.228-238) of MiUndapanha Atthakatha (the Pali 
Commentary to the ancient book MiUndapanha) composed by the great master Mingun Jetavan Sayadaw (the teacher of the famous Mahasi 
Sayadaw) in 1949. Mingun Jetavan Sayadaw (Bhikkhu Bodhi's tr. p.27, PDF p.27) explains: "In this matter we say that the statement: "Bhikkhus, I 
allow bhikkhus to ordain bhikkhunis" was made by the Exalted One, and this statement of the Exalted One concerns restriction [of the ordination 
solely by a Bhikkhu Sangha] to a period when the Bhikkhuni Sangha does not exist. ... Hence at present, or even now, though restricted to a 
situation in which the Bhikkhuni Sangha has become non-existent, women can be ordained by the Bhikkhu Sangha." (The second portion in Pali is: 
"Tato eva paccuppanne ca etarahi va pana bhikkhunlsahghassa abhavapariccheden'eva bhikkhusahghena matugamo upasampadetabbo. ") On p.28 
of Bhikkhu Bodhi's translation we further read: "Sabbahhutahanassa anacakkam napaharayitabbam. Bhabbapuggaianam asa na chinditabba. 
Bhikkhusahghena hi matugamo etarahi upasampadetum bhabbo ti." = "One should not strike a blow to the Wheel of Authority of the omniscient 
knowledge. The wishes of qualified persons should not be obstructed. For now women are qualified to be ordained by the Bhikkhu Sangha." The 
arguments against this idea of the great master Mingun Jetavan Sayadaw (i.e. the suggestion and urge to revive bhikkhuni dispensation, which he 
wrote himself in his MiUndapanha Atthakatha), will be coming later in the main translated text. 


11 

















oSoj[^GCOT-6|CO^SOO^p^l gOOOolG30g-|yS|yo5GOOO S|OO^SO 
3s[gSo^ Gqpo8Go[g£s<poi (61) 6}OO^SOGOs[sj£s(pOI 

Bhikkhuniyo = female monks, upasampadetum = in order to cause coming to 
the noble state of bhikkhuni (or) in order to give higher ordination, 

33^,00^00-clogsps g8[y|G005(5>(^"c>2G300 
gOG3Og0C)5GOC)8|g8 ooogoloo^oni 6|00^!033[g8o^ 
gSlypooS^GCooogSii 

Anujanami = I Lord gracefully permit." 

300o£o£u£:oo8:cl:epc^> oooGCioogoooo|G|oo^:G^p: 15 

§8g§£; 

The 500 Sakyan Princesses Become Bhikkhunis Ordained by Single (Side) Higher 

Ordination 

o^g8|y[Sj|o8 goG3ogoo5GooS[g£ cpo^sGooSo^oogS oooo£o£ 
«£s30osclsspo^o^ ooooooooo8g6Ioooo^ gogpoS[y[gj 
ogS;oGo;|aqGQ33opSi 

By that declaration of rule the great monks, making Maha Pajapati Gotami the 
preceptor, ordained the five hundred Sakyan princesses as bhikkhunis. 16 


15 Typo - "GGOoogoooo|S|oo^;otp;" ("oo" was missing). 

16 ARGUMENT 001 - 2:1 From now on I will be counting evaluating all arguments given by the main translated text. Because this is the first 
argument for the traditionalist view (i.e. that bhikkhunis cannot be ordained, and that bhikkhunis do not exist any more), I note it as no. 001. 
Evaluation is of two aspects - (1) source and (2) seriousness. 

(1) Arguments which are not supported by quote in any Pali scripture will get no point at all. The arguments that are based on Sub-Commentaries 
[TikS) or other texts than the Pali Commentaries will earn one point. All arguments that are based on Pali Commentaries ( Atthakatha) will earn two 
points. The arguments coming from the main text (Pali-Mula) will earn the maximum, namely three points. 

(2) As for the aspect of severity, arguments which have been refuted or are not closely related to the issue of reviving bhikkhuni dispensation, 
they will get not point at all. Those which cause doubt or have been partially refuted will get one point, and those which haven't been yet refuted 
or which seem to be unrefutable will get two points. (This footnote continues on the next page.) 

Thus maximum points an argument can get is 3:2, and minimum is 0:0 . This argument is based on commentarial text, as we will see below. 

This information will be mentioned again later together with the Pali text. Because there it will be used for a different purpose, I will explain the 
present issue here. 

Cuiavagga-Atthakatha - 10. Bhikkhunikkhandhakam - Bhikkhuniupasampadanujananakatha - par.404 (PTS 6.1291) : "Anujanami 
bhikkhave bhikkhOhibhikkhuniyo upasampadetuntiimaya anupannattiya [Sinhalese version: anuhhattiya] bhikkhupancasata sakiyaniyo 
mahapajapatiya saddhivihariniyo katva upasampadesum." = ""Monks, I allow ordaining (women) as bhikkhunis", by this secondary 
declaration (/announcement) the monks made the five hundred Sakyan (ladies) disciples (saddhivihariniyo) of Maha Pajapati and 
ordained them as bhikkhunis." 

Here we can see that Maha Pajapati Gotami, who was ordained exclusively by the Buddha's Command, was the preceptor of the new bhikkhunis. 
Who would be the Buddha to give such Command today, and who then would be the lady who would be the preceptor for the new nuns? This is 
my question for the revivalists. There the great master Mingun Sayadaw in his Miiindapahha Atthakatha explains this problem, Bhikkhu Bodhi's tr. 
p.29 (PDF p.29) : 

"Without having them first select a preceptor {i.e. the Buddha didn't request monks to select a preceptor}, they {i.e. the monks} 
ordained them {i.e. the 500 Sakyan women} making them pupils of Mahapajapati, and thus, for the success of the enactment formula, 
they used the following proclamation: "Bhante, let the Sangha listen to me. This one of such a name seeks ordination under 
Mahapajapati," and so forth. Thus they too were all called "ordained on one side." There is no reference to them first selecting a 
preceptor. And since here the Exalted One had not yet authorized it, here there is nothing about first selecting a preceptor, or about 
explaining the bowl and robes, or about requesting the ordination, or about inquiring into the twenty-four obstructive factors, or about 
explaining the three dependences and the eight strict prohibitions." 

I have underlined the portion which is most important for the Argument 001. The fact that there is no reference doesn't mean that the Buddha 
didn't say it. We can find an example of omitting Buddha's command in the Pali Commentary for the story of Bhadda Kundalakesa in Therigatha - 
5.9.. The original Pali text says: 

'"Ehi bhadde'ti mam avaca, sa me asupasampada. "= ""Come, Bhadda", said He (the Buddha), such was the higher ordination for me." 

Unlike in the case of ehi bhikkhu, where the fortunate man suddenly appears with shaven head and clothed in robes, here the Commentary for 
this as well as for the similar version in Therlapadana 3.1. restrains us: 

".. ehi, bhadde, bhikkhunupassayam gantva bhikkhuninam santikepabbajja upasampajjassOtimam avoca anapesi. "= "(The Buddha) told 
me and ordered: "Come, Bhadda, go to the bhikkhuni nunnery and going forth under (the guidance of) the bhikkhunis gain the higher 
ordination."" ( Therigatha Atthakatha 5.9. par.Ill , PTS 107) 

{{The Sub-Commentary then concludes: "Tasma bhikkhuninam ehibhikkhunOpasampada natthiyevatinitthamettha 
gantabbam. "= "Therefore there is never an ehi bhikkhuni higher ordination for bhikkhunis, (thus it is) to be taken 
(/understood) definitely." - ( Saratthadipanl-Tika (tatiyo bhago) -1.1. par. 656.) The Therigatha Atthakatha 16.1, PTS 298 
further argues: "Yadi evam, katham ehibhikkhuniti vibhahge niddeso katoti? Desananayasotapatitabhavena. Ayahhi sotapatitata 
nama katthaciiabbhamanassapi anahatam hoti. "= 'If so, (then) why is "ehi bhikkhuni' spoken of in the Vibhahga (scripture)? 
Because it dropped in the flow by the way of recitation. Although it may be given somewhere because it dropped (there) in the 
flow, it however cannot be accepted." - in other words, although ehi bhikkhuni appears in the recitation simply because it was 
unconsciously inserted there by the flow of memorized recitation, it doesn't mean that it happened in reality. Note that ehi 
bhikkhu appears in the bhikkhu definition exactly in the same way as this ehi bhikkhuni appears in the &MA/7W/7/definition. 
Having recited the bhikkhu definition for thousands of times, and indeed, bhikkhu definition is repeated many times in the 
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330:05:0000 a30oSoSoSs30o;cl;6poP>3DgS 0080080000 
08ogp6000§000 6]OO^IO 3s|g8o^G6po5GODO 
"GCOGOoopoooo|." opSoooo C|oo^sofe)ps |cj8|oqGaooopSii 

(Thus) all of the five hundred Sakyan princesses became bhikkhunis called 
ekatoupasampanna, (i.e) that (they) came to the state of bhikkhuni only by a 
single side of bhikkhu sahgha. 

C§O0OO?>o£6|OO^!O ckqoo^oogS 

OGOgSGOo 5 oCTOOODOO?>GoloOOO^ "35lj|So00jDS 6|OO^SO 

0(58000:1 ooopScooSoo^ooo qoo§:o|qS|aqoopSi 

330(6508:50 qoo^sGoooo^pso^oo qoo^:o 

Those five hundred Sakyan bhikkhunis came up to the royal step-mother 

Maha Pajapati Gotami and told (her): "The mistress is not yet a bhikkhuni. Only 
we are bhikkhunis. The reason is, that the Nobly Lord has gracefully declared 
that the monks must give the higher ordination to bhikkhunis." 

28 
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12 The Document on Resolution about Bhikkhunis 

ogS:6Go:[6qqopSoq [508500550: opooSoo08 
y6loopS"og G|cproo|oqo9^Gniii 

{The translation of this portion has been included at the end of the previous 
page.} 

0§33G[6go£:0^ OGOgSGOaS GoloOOCO 33583305500^ 
ocgpoSsj 335833055000 (508500550:06 GajpoSooossp 
0550:5800 "3305§o--ooooooooo8Goloooa3joS 05005861:0^ 
0^600000500080518 [58(5080000 500^:0 33(580^ 
G6poSo[y"op O^GOoS^GCOOOgSlI 

The royal step-mother Gotami respectfully told ven. Ananda (about) that case, 
and when ven. Ananda respectfully told (that) to the Nobly Lord, the Nobly 

Lord gracefully announced: "Ananda, right on that day when Maha Pajapati 
Gotami accepted the eight garudhammas, (she) has come to the noble state of 

bhikkhuni." 

oGogsGooSooloooaogS oqQoo^goocnooooilo^Gaco 
500^:0 (c^GaooojoSii 

The royal step mother Gotami has become a (kind of) bhikkhuni called 
(/"named") garudhammapatiggahanupasampada ("higher ordination by 
accepting the garudhammad). 

c833slyosj o8og[^o§|ooo5 oooSGoTGoloSaGcooogSn 
(ftS°8 o1 §-999-99°) 

Since then the assembly of bhikkhunis appeared and commenced. 17 
[Cujavaggapaji - 10 . Bhikkhunikkhandhakam - 1 . Pathamabhanavaro - 

Bhikkhunlupasampadanujananam, PTS 2.256-7.) 

500 ^: 00 ^ 330 : qoo^:Gococ^p:t(p:|.£co^:op 33g£33Gq:Go:q^ 
oGOgwocSoolcoS sxpGOOoS:[sjS: 

The Wish of Royal Step-Mother Gotami That Bhikkhunis Get Permission to Be 
Equal With Bhikkhus 

0000000008061000580003 000080808:000:61:500^ 
qoo§:o33|q8o^ q^|oq|S|ssp33sl§ 

At the time when Maha Pajapati Gotami together with the five hundred 

Sakyan princesses gained the state of bhikkhuni, 

ocroocoooSGolooooogS qoo^sGoooo^ps, 500^:00^ 
o5oo8:[6^:0§330^8: ^$:[sj 8 :, 0 §|:^:[ 6 ^[S§[q 8 :, 03083^0^1(58!, 
33<j|33Gao(5|[g£:o^ gS|y[6lq^ sgo^ 0550:583306 
GOOoS^oloOgSdg 33q833O^|O330O GOjpaSoOOiSp 
335833055000 (508500553:3306 Ga5po8ooo:GaooopSn 

(and) when Maha Pajapati Gotami respectfully asked ven. Ananda to ask the 
Nobly Lord for the boon of permitting worship, respectful welcoming, raising 
clasped hands, (and) reverence according to the seniority of (both) monks and 
bhikkhunis (i.e. without gender distinction), ven. Ananda respectfully told (that) 
to the Nobly Lord. 

c§ 33 ol 0550:5800 "330550—00056100^ ^[^:[g 8 :, 
sf|:j5:|6?||sft[qS:, 0008350^(58:, 33 ^ 33 GOo( 5 [[g 8 :o^ 6I0550: 
g£(5[5^ 33 g|o 5 o£:o^i 

At that time when the Lord Buddha gracefully proclaimed: "Ananda, there is 
no reason why should I, the Lord, permit worship, respectful welcoming, 
raising clasped hands, (and) reverence. 

330550—000008:00(5800003300058 0050:^(05 

Ananda, even the heretics of other (religions and philosophies) outside the 



Dispensation, who hold (wrong) views (and therefore) preach what is wrong, 
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gooo 0000050GO085006I: 00 [qo:|q8|o5 005808^0^00085 
tocgoloo^ ^[^:(g8:, 0§|:§:(^§[S)^[g£: , 0008350^(58:, 
33 <j| 33 G 3 o[ 5 |[ 5 £:o^ 0(51(^05^05000:1 

Do not practice worship, respectful welcoming, raising clasped hands, (and) 

reverence to woman at all. 


Vinaya text, it is natural that when reciting the £/7/M/7wm definition the habits of the bhikkhu definition will cause an 
unintentional insertion of information from the bhikkhu definition into the bhikkhunJ definition.}} 

Thus the fact that we can see "no reference" to selecting a preceptor or authorizing Maha Pajapati Gotami as a preceptor is not a sound argument 
against the claim of the ancient Pali Commentaries that Maha Pajapati Gotami was selected as the preceptor for the new bhikkhunis. But it still puts 
us into doubt, because in this case we are talking about the Vinaya scriptures (not a story of a monastic, as was the case in Bhadda Kundalakesa), 
and therefore the important decisions of the Buddha should have been well documented, if not in main scripture, then in Commentaries, and if not 
in Commentaries, then in the Sub-Commentaries. Indeed, the Buddha's decision to make Maha Pajapati Gotami preceptor for the 500 Sakyan 
women is nowhere mentioned at all. Another argument could be, that here "saddhivihariniyo" originally meant "co-residents", meaning that the 
Sakyan women simply became peers of Maha Pajapati Gotami, not at all her disciples. The word saddhiviharinl has both meanings of "disciple" and 
"co-resident". The Burmese translation here speaks of Maha Pajapati Gotami as "made a preceptor", however no word corresponding to 
"preceptor" is included this Commentarial text. Note that Maha Pajapati Gotami doesn't seem to be eligible to be qualified as a preceptor, a while 
after her ordination (!) . Because of this doubt on whether the Argument 001 is valid or not, it receives one point in the aspect of seriousness. 

17 This sentence as well as the preceding one however doesn't appear in the following reference to the Pali text. In Parajikakanda-Atthakatha - 1 . 
Parajikakandam - 1 . Pathamaparajikam - Bhikkhupadabhajanlyavannana (PTS 1 . 241 ) we learn: "Garudhammapatiggahanupasampada nama 
mahapajapatiya atthagarudhammassa patiggahanena anuhhataupasampada. "= "Garudhammapatiggahanupasampada (/the higher ordination by 
accepting the garudhammas) is the higher ordination declared (for Maha Pajapati by the Buddha) when Maha Pajapati accepted the eight 
garudhammas ." 
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cloyspsoogS 33QDoS33c|oqo6sG|oqo£ oocpoloo^ 
sf|;j5;|aj||sft[qSs, a3oS3^o^|sj8s, 33§33G3o[y[[g8so^ 
g8[y[GOoSyoSoo£S^gSs"cp 8§ooo8y|y:aj|S— 

Why (then) should I, the Lord, gracefully permit worship, respectful welcoming, 
raising clasped hands, (and) reverence to woman? 

" ^ cSogGO GOOpoloOOD Og[gD^ 33 g<? 8 oOO 

aoo88oog ooooogi gogo ooogoq|i 320 ggp^oco- 

"Na bhikkhave matugamassa abhivadanam paccuttanam ahjaiikammam 
samlcikammam katabbam, yo kareyya, apatti dukkatassa." 

spo^so^) tocpoloo^ ^(sjSs, a§|s^s[a^[3§[gS;, 00083^0 ^|sj8;, 

33<j|33GOo[cj|[sj£:0^ o[cj[330l [y|G0006|00^!330! gOg^330Qo5 

oo£go"- cp oSogogSogooSGocSyGcooogSii (8-91 ppo) 

(the Buddha) gracefully declared the training rule: "monks, worship, respectful 
welcoming, raising clasped hands, (and) reverence shall not be practiced to a 
woman, (and) the monk who practices (it), (he) shall fall into the offence of 
wrong-doing." 18 {Cu/avaggapali- 10 . Bhikkhunikkhandhakam - 1 . 
Pathamabhanavaro - Bhikkhuniupasampadanujananam - par. 405 , PTS 2.257) 

yCOOggcSoCOO? 33 ^Og 0 o 8 oa 3 O? 

Primary Declaration? Secondary Declaration? 

"33^00^08 c8ogoo e8og|[(j8 c8og[$GOOO gOOGglGSCrp"- 

OgGOOO ojjopDoSGOoSoQpS yCOOgDoSoCOO? 
33^,OgDoSGCOO?Op GOSgoS^Gnill 

There is the question - Is this declaration, namely "Anujanami bhikkhave 
bhikkhuhi bhikkhuniyo upasampadetum //19 a primary declaration or secondary 
declaration? 

"33^GO^>S o8ogGO c8og|[o8 c8og[^GOCO gO 00 g]G 3 Op"- 

OJGOOO ojjopjoSGQoSojpS — 

This declaration, namely "Anujanami bhikkhave bhikkhuniyo upasampadetum."- 

30 
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Gg 00300 $ 30 op OGgOp oSo^CQoSogOOO oSogUQ^OOO 
gOOGCCOOOGOO g 00003 l O^GOOoScOgOI 

33000 ogoo aogyogo o^ooogo uoo^ogo yoaogo 000080 
33 ^.c 8 gJO$GOOO"- 

ojgooo soqo^QoopooSoooSo^ GOOoaS^j 33$of33oS|q8aopSi 

It is a secondary declaration based on the great sixth garudhamma, namely 
"Dve vassani chasu dhammesu sikkhitasikkaya sikkhamanaya ubhatosahghe 
upasampada pariyesitabba, ayampi dhammo sakkatva garukatva manetva 
pOjetva yavajivam anatikkamaniyo . ,i0 

o§o|oqo8 ypoo33qooooo o8og|$o£oo ooq|o8^o-o i |©-§ - 

Therefore, in COiavagga Atthakatha, page 128 21 

"33^00^,08 o8ogGO o8og||Cj8 c8og[$GOOO gO 00 g 0 G 30 p^ 
qpoooo 33pogog§ooo oSogU ogooooo oooo8ooo$gooo 
« oooocsooc8ooo oo|8ooo8|^gooo ooogo goooglo 3 opi 

"Anujanami bhikkhave bhikkhOhi bhikkhuniyo upasampadetunti imaya 
anupahhattiya bhikkhu pahcasata sakiniyo mahapajapatiya saddhivihariniyo 
katva upasampadesum ." 11 

qyc8 000 00go8 3000000 g000g|0 33 GOOOj>" - op 

8$GOo5y330(^ill 

(The great elders who composed Commentaries) gracefully pronounced: "Idta 
sabbapi ekato upasampanna nama ahesum." 

33^o8ll II 33^.00^00 o8ogGO o8og|[o8 o8og[$oooo 

goooolG3op^ -OJGOOOI 

Meaning: anujanami bhikkhave bhikkhOhi bhikkhuniyo upasampadetunti - 

namely ("Monks, I allow ordaining bhikkhunis by monks."), 

qptOOO 33^.0g0g§000- ajj 33^.Og0o5[g8l o8og|[- 
CpO^SGOOOO^psO^OOgSl 

Imaya anupahhattiya - by this secondary declaration, bhikkhO - male monks, 

ogooooo oooo8oco$gooo- cisspoooo oooo8o8o8soo8so$p$i 
0000000008000-0000000 oo8(oolooo)onii 

Pahcasata sakiniyo - the five hundred Sakyan princesses (in accusative case), 
mahapajapatiya - of Maha Pajapati [GotamI], 

oo|8ooo8|^goco -gogpoSoy33oyG^ooogSoo^o^ii ooago-[y[6ji 

Saddhivihariniyo -the disciples who took (Maha Pajapati GotamI) as (their) 
preceptor; katva- having made 

goooolo3ap-|y£|yo5Gooo spo$so 33^83$. G6po5oo[apop^[yi 
(61) og8si> Go;|oqo9^|qi 

Upasampadesum - made (the princesses) come to the noble state of bhikkhuni 
(or) well ordained (them) as bhikkhunis, 

opoS-ojio^ 1 00000008-0^ 33ap;pG000 cisspoooo 
osoc^oSoSsoooso^oogScogSsi 

7?/-thus, tasabbapi - all of those five hundred Sakyan princesses also 

googooo -goooo|o^oo -o8og[ooooooo8oo8§ooo 
|y8|yo5GOCOS|OO^S033|g8o^ Gspo8op$GOOO SjOO$SOO^ 
ogSoogSi 33GOOOp-|g8op^|yil 

Ekato-upasampannanama - means (that they were) bhikkhunis who came to 
the noble state of bhikkhuni only by single sided bhikkhu sahgha, ahesum - 
they were 
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aj33gOOOOo6l§Gni 3$0$€]8s3386loSoCOS-- 

As for the explanation of the meaning in this Commentarial text - 


18 This is apparently the first occasion when the Buddha declares an offence which is different for monks than for bhikkhunis. An interesting 
Burmese proverb is notable here. It is a proverb well known among Burmese monks, which attempts to explain the remarkable difference between 
the bhikkhu Vinaya and bhikkhuni Vinaya to the common people: "8^.gSsyo goscSscIsocflo §osocisoc[|oc^oo^os|ii" [Winee hmar nwar-hti-ngar-kyat 
nwar-ma-nga-kyat lote-lo mayar.] = "In Vinaya it is not possible to make a bull worth five penny and a cow worth five penny as well." I.e. the 
attitude to women (bhikkhunis) in Vinaya cannot be the same as is toward men (bhikkhus)), and nobody (perhaps apart from the Buddha) can 
decide to make it so. 

19 = "Monks, I allow ordaining bhikkhunis by monks." (Because this statement is key element of the bhikkhuni topic, I am not going to translate it 
again. I would like to encourage the reader to make a mental note for this place, or a bookmark, so that he/she can refer to this translation later if 
needed.) 

20 The trained sikkhamana who trained in the six rules for whole two years shall seek the ordination as bhikkhuni at the dual Sahgha. 

21 This reference is fully worded, it refers us to the Pali scripture in Burmese characters. The PTS equivalent is 6.1291. 

22 The meaning of this Pali statement will be elaborated below, by the main translated text. 
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"eg oocoo^ soap ocgap oSo§ooo 8 og 3 a 3 (o) 
33^o8ggO^GOGO"- OgGOOO g0QG000gOO3O|Og3o5a0gS 

33 $Of OgOo 5 |q 8 oOpSll 

The declaration of dual higher ordination, namely dve vassani chasu 
dhammesu sikkhitasikkhaya (...) anatikkamanlyo" is a declaration has not been 
declared (/"arisen"). 23 

"33^«3^d 8 oSogGO o 8 og|[o 8 o5og[$Ga30 gOO0g0G3Op"- 

OgGOOO GOOGOOOgOOOOfOpOoSaOpS 33^>opooS IqSoOgSlI 

The declaration of single (sided) higher ordination, namely "anujanami 
bhikkhave bhikkhuhi bhikkhuniyo upasampadetum"\s a secondary declaration. 

" 33 ^ 00^08 oSogGO o5og|[tl8 o5og[$GOGQ g003glG30p"- 

ogGOOO ojj33$op3o8|qS spo^JGcooo^sa^oogS 0200808 
oSsaooscIppo^p^ 0000000008 (Golooo)Gni oo|8ooo§|^ 
ooopSot)p;|cj|^j ogSss>GO!|opoopSi 

By this secondary declaration, namely "Anujanami bhikkhave bhikkOhi 
bhikkhuniyo upasampadetum"the male monks ordained the five hundred 

Sakyan princesses after (they) made (them) disciples 24 of Maha Pajapati 
(Gotami). 

ajjo^ o^ 330 sapsGooo a30o8o8oSsoo&cls6po^a3gS 
o8ogp6ooooo8oo8§ooo epo^so [g8[ogaogS googooo 
goa3u§o8og[f cp: §8gg« 

Thus all of those five hundred Sakyan princesses became bhikkhunis ordained 
only by single (sided) higher ordination by only single (sided) bhikkhusahgha. 

[yoSgoopspsaogS o^oo^|86lso^ ogooScooS^sp^ 
sogo^oo[g8 g30Gooogoooo|o8og|^ 3s|g8o^ [a^poSsj 
gS[ypgooS[y;[g8GaoScogS! 

Although (the Buddha) has already allowed and declared the dual higher 
ordination in advance, when the Nobly Lord gracefully declared the eight 
garudhammas. 

oooo8oSoSsooo;clsspo^ epo^so |y[sp 33 ol§ o8og[^ 
oooooogoTgoIoSgoosgooo c|oqo8 ajjo8ogpooGooogoooo| 
o 8 og[^ 33 [g 8 o^ 33 ^.og 3 o 533 |g 8 |g 8 gS[ypg 3 oSGoo 5 ^aogSop 
s^o^oogSii 

Because the bhikkhuni sahgha has not yet appeared, at the time when the five 
hundred Sakyan princesses were ordaind as bhikkhunis (the Buddha) gracefully 
permitted and declared by a secondary declaration the state of bhikkhuni (by) 
the single (sided) higher ordination (done) by monks. 

olSoqpSoocooi^o (oomo8^o-pp9)§a3pSs- 

Also in Pacityadiyojana (page 537 'f 5 

"flpoooo 33^OgDg§O0Oc8 UOOOOGOOcSoOO 
33g0^pg0§g000rg003g3 gO^OOOO 3306 OgDg^ 

SO^OgO^^OOl 03000 33^OgD^000 gOO3g0G30pjj 33GgJ0 

"Imaya anupahhattiyati mahapajapatiya 

atthagarudhammapatiggahanOpasampadam upanidhaya ayam pannatti 
anupahhatti nama, taya anupahhattiya upasampadetunti attho " 26 - 


23 1 .e. the declaration (rule) that both monks and bhikkhunis will ordain bhikkhunis, that has not yet been declared at the time when the Buddha 
allowed monks to ordain bhikkhunis. (I think the meaning here of "declaration" (pannatti) is a specific declaration pronounced by the Buddha for 
monks, not the eight garudhammas \Nh\ch were in fact pronounced for the women and bhikkhunis.) 

24 The Burmese text here literally states " saddhiviharinl female disciples". The meaning of saddhiviharinl as "female disciple" is of course taken from 
the Sub-Commentaries. Elsewhere saddhiviharinl also means "co-resident". The meaning of this word has great effect on this sentence. In my own 
opinion, if saddhiviharinl was understood as "co-resident", it would make much more sense here. Taking saddhiviharinl as "disciple" looks very 
awkward here, because we see no mention of the Buddha giving an order that Maha Pajapati Gotami should be a preceptor, or that the five 
hundred Sakyan women should be her disciples. Moreover, how come that a totally new monastic would be suddenly promoted to a preceptor, 
even though she has no knowledge or experience whatsoever of being a nun (!) . In the Vinaya Sub-Commentary called "Pacityadiyojana" 

( Vinayapitaka (Jika) - Cuiavaggayojana - 10 . Bhikkhunikkhandhakam - Pacityadiyojanlpa/i - Bhikkhunlupasampadanujananakatha) we get the 
mention that Maha Pajapati Gotami was really made a preceptor: 

"Mahapajapatiya saddhivihariniyo katvati mahapajapatim upajjham katva pahcasata sakiyaniyo tassa saddhivihariniyo katvati attho ." = 

"After making (the Sakyan women) disciples (Isaddhivihariniyo) of Maha Pajapati," (that) means that Maha Pajapati was made a 
preceptor (/ upajjho) and (then) the five hundred Sakyan women were made her disciples (/ saddhivihariniyo)." 

25 This scripture, although available in the Chattha Saiigayana Tipitaka 4.0 program, is apparently not yet available in Roman script by PTS. In the 
Vipassana Research Institute's edition the equivalent to the Burmese page is 2 . 172 . Chapter reference is: Vinayapitaka (Jika) - Cuiavaggayojana - 
10 . Bhikkhunikkhandhakam - Pacityadiyojanipa/i - Bhikkhuniupasampadanujananakatha. 

26 "By this secondary declaration, based on the higher ordination through Maha Pajapati's acceptance of the eight garudhammas 

( atthagarudhammapatiggahanupasampadam ), this declaration (namely "monks, I allow ordaining bhikkhunis by monks") is secondary declaration. 

It means that by that secondary declaration (the monks) gave higher ordination (to the Sakyan women)." 
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